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Abstract: This study analyzes the approach to Qur'aniyyiin interpretation and doctrine at Majlis
Tarbiyyah (MTb) Garut, which holds that the Qur'an is the sole source of Islamic law and rejects the
authority of hadith. Historically, Qur'aniyyiin ideas in Indonesia overlap with the Inkar Sunnah
movement and the Indonesian Islamic State (NII) network, despite being formally banned. This study
highlights the continuity and transformation of these thoughts in the contemporary context through
an exclusive interpretation methodology developed by MTb. Using a qualitative approach grounded
in literature reviews, interviews, and observations, this study examines the primary texts of
Qur'aniyyin figures and related secondary sources. The analysis focuses on the construction of
interpretations of Qur'anic verses into doctrines, including the conception of the Torah School, and
on the possibility of renewing these ideas in light of the thoughts of previous Qur'anic scholars in
Indonesia. This study contributes to mapping the dynamics of alternative interpretations in modern
Islamic society.
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Introduction

Qur'aniyyun, in the study of interpretation, tend to understand Islamic teachings through the Qur'an,
with a logical approach and to abandon the interpretation of riwayah (hadith) and dirayah. The
approach to interpreting the holy verses of the Qur'an, through direct textual interpretation, is based
on logic and doctrine (Rahman, 2016). This thought is known as Qur'aniyytn or Inkar Sunnah. The
main principle of Qur'aniyytin thought is to deny the hadith as a source of Islamic teachings, in whole
or in part (Junaid, 2018). In Indonesia, the development of Qur'aniyytn is very lively. There are 13
schools that are declared heretical, including Ahmadiyah Qadian, Al-Qiyadah Al-Islamiyyah, Inkar
Sunnah Ircham Sutarto, NII KW IX, LDII, Salamullah/Lia Eden, Satria Piningit, Rudi Khairuddin's
teachings, Surya Eden, Bahai, Shia, Darul Arkam, and Apostolic Institutions (Zulkarnain, 2012).

The Majlis Tarbiyyah (MTb), founded by Amang Syarifuddin in 1985 in Garut, is considered
to adhere to the doctrine of the Qur'aniyyiin. Several issues of MTb teachings are considered to be
different from the understanding of mainstream Muslims, including; returning to one Holy Book, the
Qur'an; interpreting the Qur'an in the order of revelation of verses and surahs; acknowledging the
Sunnah and rejecting the hadith; towards being a Muslim kaffah with the pledge of 'ahdun, bay'at,
and shahadah; and the obligation to infaq "khums".

Several researchers have studied MTb's thinking and outlined the essence of Islam from the
perspective of Majlis Tarbiyyah (MTb). The study was conducted from an Islamic legal perspective
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regarding the essence of Islam with the shahadatayn (declaration of faith) and baya'at (‘ahdun). The
conclusion of this study is that MTb is considered to adhere to a different understanding from
mainstream Muslims, especially in understanding the essence of Islam with the shahadatayn
(declaration of faith) and baya'at (bay'at) (Mustopa, 2018), and explains the strategy, process,
implementation, and assessment of Majlis Tarbiyah (MTb)'s da'wah in helping reduce poverty in
Kampung Bojong, Wanaraja, Garut. The conclusion of this study is that the MTb da'wah program
can effectively integrate da'wah with the development of its members' businesses. The study
(Dewianty, 2021) describes a sociological perspective on how the concepts of shahadatain and baya'at
(‘ahdun) in Majlis Tarbiyah (MTb) improve welfare and faith. The conclusion of this study is that
MTDb's success in improving the economic well-being of its members is driven by the doctrine of the
shahadatain (the declaration of faith) and baya'at (the initiation of the Prophet Muhammad), which
are the hallmarks of this community. Meanwhile, a thorough study of the Majlis Tarbiyyah (MTb)
from an exegetical perspective has not been conducted, which makes it all the more relevant.

Method

This research applies a qualitative paradigm to understand the construction of religious thought
through a descriptive-analytical approach to the contemporary phenomenon of the Qur'aniyytn. The
selection of the Majlis Tarbiyyah (MTb) community in Garut as its subject is based on this group's
unique position within the constellation of Islamic thought in Indonesia, which consistently maintains
an exclusive interpretive methodology. Qualitative procedures were chosen to explore the depth of
meaning in the doctrines they embrace, recognizing that religious thought is complex and cannot be
reduced to simple numerical variables. The research focuses on extracting data on how sacred texts
are produced into the ideology of groups that reject the authority of hadith, and on the methodological
implications of this in contemporary Nusantara exegetical discourse. This qualitative framework
allows researchers to map the relationship between texts, the social context in Garut, and the historical
roots that connect MTb with past ideological movements, such as the Islamic State of Indonesia
(Creswell, 2013).

The primary data sources in this study were internal texts and direct narratives from central
figures and practitioners in the Majlis Tarbiyyah Garut environment. Primary data were obtained
through a review of the study materials that serve as the doctrinal foundation of the group, particularly
those related to the concepts of Wihdatul al-Qur’an, Wihdatut Tafsir, and Wihdatul Ummah. Oral
information was collected from preachers and organizational administrators to gain an authentic
understanding of how doctrine is applied in the daily lives of the congregation. In addition, primary
sources included sermon transcripts and internal notes containing specific interpretations of selected
verses, which were considered the foundation of this community's existence. The use of firsthand
primary data aims to minimize the information distortion that often occurs in third-party reporting on
the group, which is often considered controversial by mainstream Indonesian Islam (Saeed, 2005).

The bibliographic dimension, or literature review, is integrated as a fundamental component
to strengthen the analysis of the development of Qur'anic thought in Indonesia at the macro level.
The researchers conducted a critical review of historical documents on the Inkar Sunnah
phenomenon, as well as secondary literature by previous academics, including Iwan Wahyudin,
Ridwan Mustopa, and Shinta Dewianty. This literature search serves to position the field findings in
the map of the development of interpretation in Indonesia while also testing the originality of the
MTDb's views compared to similar movements in the past. The literature review includes an analysis
of both classical and modern works on the methodology of interpreting tartib nuziili, a characteristic
of this group. The integration of field data and library data creates a solid argument in explaining the
evolution of religious thought from the theoretical level to the sociological level in the West Java
region (Gusmian, 2013).

Field data collection techniques included participant observation and structured in-depth
interviews to capture the essence of the research subjects' thoughts holistically. Observations were
conducted during routine religious study sessions in Bojong Village, Wanaraja, to examine how MTb
leaders transmit Qur'anic verses to their congregations. In-depth interviews were conducted with key
informants, including preachers and senior members, to explore the logical reasons behind their
rejection of the authority of hadith as a source of law. Researchers also used digital media, such as
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the group's official YouTube channel, to analyze the group's preaching rhetoric and interpretive
patterns conveyed to the wider public. This approach ensured that the collected data encompassed
both performative and textual aspects of their beliefs within the context of modern society (M.B. &
Huberman, 1994).

The data analysis process was carried out systematically through data reduction techniques,
data presentation, and conclusion drawing based on an interpretive study perspective. The collected
data were classified into four central issues of the MTb doctrine: the concept of Muslim Kaffah
(infallible Muslim), the theory of nubuwwah-khildfah leadership, the methodology of the Qur'an bi
al-Qur'an, and the obligation of khums (almsgiving). The researcher applied data triangulation
techniques to maintain the validity of the findings by comparing interview results across different
informants and matching them with written documents held by the organization. Interpretive analysis
was used to dissect the meaning behind the use of technical terms such as syahadatain and ‘ahdun,
which have different significance for this community compared to the general understanding. This
step is crucial to finding answers to questions regarding the existence of new thinking in the MTb
doctrine compared to previous Qur'aniyyiin figures in Indonesia (Federspiel, 1993).

The tafsir study approach in this research specifically uses the lens of textual and contextual
analysis of the verses, which are considered the group's primary references. The researcher focuses
on how MTb operationalizes the principle of Wihdatut Tafsir in rejecting hadith and traditional tafsir
books. Analysis is conducted on how they arrange the sequence of surahs based on fartib nuzili,
which follows the order of revelation and starts from surah al-‘Alaq to al-Ma'idah. This methodology
is dissected to examine the consistency of the group's internal logic in its efforts to restore Islamic
teachings to what it claims was their original condition during the time of the Prophet Muhammad.
The emphasis on the methodological aspects of interpretation provides a clear picture of MTb's
position as one of the riches and challenges in the dynamics of tafsir studies in the highly
heterogeneous Nusantara region.

Results and Discussion

Quranic Thoughts of the Tarbiyah Council (MTb)

The Tarbiyyah Council (MTb) was founded by Syarifuddin bin Bahruddin in 1985 AD, in Kampung
Bojong, Wanaraja, Garut, West Java. The main objective of the Tarbiyyah Council is to restore
Islamic teachings to their original source, the Qur'an, with an interpretation similar to that of the
Prophet Muhammad (peace be upon him) (Mustopa, 2018). The MTb movement developed from the
roots of reformist [slamic traditions, with strong influence from the Islamic State of Indonesia (NII),
and adheres to three main doctrines: Wihdatul al-Qur’an, Wihdatut Tafsir, and Wihover the Ummah.
Wihdatul al-Qur’an refers to the belief that the Qur’an is the only source of law. Wihdatut Tafsir is
an attempt to reject the use of traditional hadith and tafsir books; instead, it interprets the verses
literally, verse by verse. Wihdatul Ummabh is an effort to unite Muslims from various schools of
thought into a single unity by referring solely to the Qur'an. MTb also rejects the concept of sanad
idan isnad in hadith and uses only Qur'anic verses as arguments in all religious matters.

MTb adheres to the Qur'aniyyin understanding, seen from the following three main
doctrines. First, The Qur'an is the Only Book of Guidance. According to MTb, the sources of Islamic
law are the Qur'an and Sunnah. The Qur'an is the primary source that explains all aspects of life. All
aspects of life are contained in the Qur'an. The Qur'an is the only true guidance, and books other than
the Qur'an are questionable. As for the Sunnah, according to them, it is nothing more than the
interpretation and practice of the Prophet Muhammad (peace be upon him) of the Qur'an.

Allah Almighty says,

- o L

Meaning, “This is the Book (Al Quran) about which there is no doubt; a guidance for those
who fear Allah,” (QS. Al-Baqarah [2]: 2).

According to MTb, the meaning of “Dhalika al-kitab” means the necessity to return to one

book only, namely the Qur'an, and not to any other book besides the Qur'an. Why is the sentence in
the form of mufrad (singular) and not in the plural, “Dhalik al-kutub” which means many readings,
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this indicates that guidance for those who are pious is the Qur'an, because there is no other book
besides the Qur’an.

There is no proper interpretation for interpreting the verses of the Qur'an other than the verses
of the Qur'an. The Qur'an is the Word of God, indicating that no one has the right to know its contents
except Allah SWT Himself. The Qur'an is a perfect book, in which each verse explains the others, so
it does not require other books to interpret it, including the hadith. Even the validity of the hadith is
questionable because of the many different assessments of the sanad and matan. Likewise, previous
tafsir books are not necessary for interpreting the Qur'an. Tafsir books are only one form of
interpretation that applies to the generation of their time, and do not apply as a guide for Muslims
today because of differences in time and place.

Allah Almighty says,

O i) &K AR 51T e e oy ol a8 () Y (il 08 i Wile gl (T 135
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Meaning, “And when Our clear verses are recited to them, those who do not hope for the
meeting with Us say: “Bring another Quran than this or replace it.” Say: “It is not for me to replace
it on my own behalf. I follow only what is revealed to me. Indeed, I fear, if I disobey my Lord, the
punishment of a great Day (the Day of Judgment),” (QS. Yunus [10]: 15).

Second, Wihdatut Tafsir doctrine assumes a common reference in interpretation, that the
interpretation of the Qur'an must be based on the Qur'an. In the MTb doctrine, four main principles
are recognized: the Qur'an as the sole primary source; the Sunnah as the Prophet's example in
practicing the Qur'an; the mosque; and the Hijri calendar. They believe that the Sunnah is not in the
sense of hadith, but rather means sirah, namely the orderly history of the verses and chapters of the
Qur'an based on the revelation (tartib tanzili).

The primary sources of interpretation of MTb are the Qur'an and Sunnah. Sunnah does not
mean hadith, but rather the Prophet Muhammad's (peace be upon him) interpretation and practice of
the Qur'anic verses during his time. Therefore, the Sunnah today is a contextual interpretation of the
Qur'an that suits the needs of contemporary and contemporary realities. MTb adherents do not accept
hadith because the Prophet's companions never reached consensus in assessing the authenticity of all
hadith. This differs from the Qur'an, which is considered mutawatir. They consider hadith to be
problematic, which has actually triggered the emergence of various schools of thought, with various
interpretations and practices of the Qur'an among Muslims to this day.

They consider the hadith a product of the Prophet Muhammad SAW's interpretation at the
time. The hadith is a secondary explanation that is needed only at certain times. Because they accept
the Sunnah in the sense according to their beliefs, they refuse to be called Inkar Sunnah. They prefer
to be called the group of Qur'aniyyiin Inkar al-Hadith.

The MTb doctrine teaches that to learn true Islam, it is enough to study the Qur'an alone;
believe in the Sunnah in the sense of the sirah or journey of the Prophet Muhammad SAW as an
interpreter of the Qur'an in his time; hadith can be trusted when there is ijma’' regarding the degree of
authenticity and reliability of all hadiths so that they do not trigger differences of opinion and
interpretation; hadith can be accepted if it is in accordance with the content of the Qur'an, but if it
contradicts then the hadith needs to be discarded; the obligation of the shahada, 'ahdun, bay'at, and
obedience to the leader; and study the Qur'an through the interpretation of the leader of their group.

MTDb believes that the only way to memorize and practice the Qur'an is to follow the order of
the surahs, ignoring the order of the letters in the Mushaf 'Uthmani. The order of the surahs they refer
to is the same order of the surahs as explained by Imam al-Zarkasyi in al-Burhan fi 'Ulim al-Qur an.
The first surah starts from surah al-'Alaq to al-Muthaffifin (Makkiyyah), then surah al-Fatihah as a
separator between the Makkiyah and Madaniyyah surahs, and surah al-Bagarah to surah al-Ma'idah.

According to them, this was the first Sunnah when the Qur'an was first revealed to the Prophet
Muhammad (peace be upon him). The command Iqra' means to read, and of course, there must be
something to read (Magra'). What must be read is guidance for the universe. MTb also accepts the
Mushaf Uthmani, which is the result of the consensus of the Sunni scholars. In practice, they follow
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the guidance of the Qur'anic verses in the order of their revelation (tartib nuzal).

Third, Wihdatul Ummah, MTb doctrine on the importance of uniting Muslims in one bond
and understanding. As shown in the unity of the da'wah and the messages of the prophets from the
past to the present, as one Muslim unity.

Allah Almighty says,

R 55 5 B BT 08 e ol 3 2K (s ey bREAT 58 T5alen G2 AT 3 153605
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Meaning, “And strive in the way of Allah with true struggle. He has chosen you and has not
placed upon you in religion any hardship. (Follow) the religion of your father Ibrahim. He (Allah)
has named you Muslims before, and (so too) in this (Al Quran), that the Messenger may be a witness
over you and that you may be witnesses over all mankind. So establish prayer, pay zakat and hold
fast to the rope of Allah. He is your Protector, so He is the best Protector and the best Helper,” (QS.
Al-Haj [22]: 78).

The verse above confirms the similarity between Islamic teachings and those of the earlier
millennium of Abraham. From the past to the present, the teachings and prophetic preaching are the
same for all Muslims (huwa sammakum al-muslimin). The prophets shared the same teachings; the
only difference was the practitioners and the "persons.” Islam is a universal teaching that applies to
all humanity, not to a select few or groups. Likewise, the prophets were not sent to a select few or
groups.

Allah Almighty says,

P B R I R R TR B S P B PRI L1 e PR WP WK - EQ T R P
Meaning, “O mankind, indeed We have created you from a male and a female and made you

into nations and tribes that you may know one another. Indeed, the most honorable of you in the sight
of Allah is the most righteous of you. Indeed, Allah is Knowing, Aware,” (QS. Al-Hujurat [49]: 13).

Majlis Tarbiyyah is an entity that strives to realize and uphold the idea of the unity of the
people in the Islamic da'wah, as in the da'wah of the previous prophets. Even if this effort fails, for
example, they believe that this effort is still considered good and will receive a reward from Allah
SWT.

Qur’aniyyiin verses in the Study of Tafsir of the Majlis Tarbiyyah (MTb)

There are four issues surrounding the Qur'anic verses that constitute the core doctrine of MTb. First,
being a complete Muslim. According to MTb, a true Muslim must begin by practicing the first pillar
of Islam, the Shahadat (declaration of faith). Allah SWT says,

Gk e &0 4%° Ul e phad ) a5 A0S L a1 5T Gl g

Meaning, “O you who believe, enter into Islam completely, and do not follow the footsteps
of Satan. Indeed, Satan is to you a clear enemy,” (QS. Al-Baqarah [2]: 208).

According to MTb, the verse above is an order to embrace Islam for everyone who claims to
be a believer, “O you who believe!” The meaning of “| sil¢”” implies that someone’s Islam must come
from belief (faith). After believing, someone is commanded to enter Islam completely (kaffah), <) 5s.)
el JLdl (8 Tn the Qur’an, there are almost no verses that command unbelievers to embrace Islam
with the wording, for example, “)5_4S (Ll W2 O you who have disbelieved, enter all of you into
Islam. The command that actually applies is an order to embrace Islam for believers. The term
unbeliever applies to someone who will never accept faith because they reject (kufr) the teachings of
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Islam. If unbelievers want to convert to Islam, they must first believe. Therefore, the appropriate call
for unbelievers is to believe, not to convert to Islam.

According to MTb, someone who claims to believe in Allah SWT and His Messenger by
performing prayers, zakat, fasting, and pilgrimage is not immediately called a "Kaffah" Muslim if
they have not yet pledged the two words of faith. They are polytheists because they believe in Allah
SWT and His Messenger but refuse to convert to Islam by pledging the faith. That is why the
command to convert to Islam applies to believers, and is not an invitation to unbelievers (Dewianty,
2021). Moreover, in the discussion of jurisprudence, there is no requirement that the pledge of faith
applies to unbelievers. In jurisprudence, the requirement to become a Muslim is 'agil baligh.

The opinion of most Muslims who insist that the oath of shahddatain only applies to
unbelievers when they want to embrace Islam is a mistaken opinion. According to them, the terms
infidel and kufr are included in the discussion of faith and belief, not in the concept of Islam.
Therefore, MTb does not consider those who have not sworn in shahddatain to be infidels; more
precisely, they are polytheists. The people of ignorance during the time of the Prophet SAW were not
infidels but polytheists. They claimed to believe and trust in Allah SWT by performing worship such
as circumambulating around idols and sacrificing. They are called believers even though they still
practice polytheism. They are called polytheists because they reject the teachings of Islam by
swearing in shahada (Dewianty, 2021). Allah SWT says,

AT 1 3 AT s e Gse G e o ST AT VT bl IS G il il
0l o of. 5@ 2 o . N ToLw_o . {,l os T ey e o _ Y S PR {.l.,.l I TN
&ﬂghkﬁ\@a;dsc@a‘)u&,uumdAtj.aa‘).:\‘s\J\‘)\j\g‘)m«_&,aSuﬁdA‘2..4;\

o el

Meaning, “And if you ask them: “Who created the heavens and the earth?” they will certainly
say: “Allah”. Say: “Then tell me what you call upon besides Allah. If Allah intends harm for me, can
your idols remove it? Or if Allah intends mercy for me, can they withhold His mercy? Say: “Allah is
sufficient for me.” In Him do the surrendered ones put their trust,” (QS. Az-Zumar [39]: 38).

A letter with a similar meaning and content is also in the Qur'an, surah Lugman [31] verse
25, surah Az-Zukhruf [43] verse 9 and 87. According to MTb, these verses are addressed to the
polytheists of the previous Jahiliyyah where they believed in Allah SWT but did not want to convert
to Islam in a Kaffah manner. This phenomenon also applies to the majority Muslim society today.
They believed in Allah SWT by fulfilling some of the obligations of Islamic teachings but did not
want to embrace Islam which began with the declaration of syahadatain. They were like the
polytheists of Mecca who claimed to believe but had not converted to Islam properly.

Second, the theory of leadership through the concept of prophethood and caliphate.
According to MTb, the prophets and messengers are a whole entity that has come one after another
from the past until now. They were sent to bring the same teachings, namely the teachings of Islam
(sammakumul muslimin). The teachings of Islam brought by the Messenger of Allah (peace and
blessings of Allah be upon him) are the same teachings as the prophets before him (millah Ibrahim).
Therefore, the teachings of Islam as a message of da'wah and prophethood will always exist and be
the same, the only difference is the person who carries the da'wah or the person.

The mission of the Prophet Muhammad (PBUH) was to spread the truth of Islam to all of
humanity. The mission of the Prophet Muhammad (PBUH) was not sent to a specific group
(segmented) as were the prophets and messengers before him. His words,

PR 37 Lla a7 st T F2 . . JEey 87 xy s TR T oyl
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Meaning: “Say: “O mankind, I am the messenger of Allah to you all, namely Allah, to whom

belongs the kingdom of the heavens and the earth; there is no god (who has the right to be
worshipped) but He, the One who gives life and causes death, so believe in Allah and His Messenger,
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the unlettered Prophet who believes in Allah and His words (His books), and follow him, that you
may be guided,” (QS. Al-A’raf [7]: 158).

This verse emphasizes the function of prophethood for the universe, not just for a few groups
of people. When the Messenger of Allah (peace and blessings of Allah be upon him) died, the mission
of prophethood continued until the Day of Judgment. Prophet Muhammad (peace and blessings of
Allah be upon him) was someone who carried out the function and mission of prophethood. If
“prophecy” is an institution, then Prophet Muhammad (peace and blessings of Allah be upon him)
was “one” of its perpetrators. As an institution, prophethood will and must continue to exist until the
Day of Judgment in order to protect Muslims from polytheism. His words,

e (e g ey Gl AT (38 5 i " 5T 48 s 08 38 005 Y) R
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Meaning, “Muhammad is only a messenger, indeed messengers have passed away before
him. If he dies or is killed, will you turn back (apostate)? Whoever turns back, then he will not harm
Allah in the least, and Allah will reward the grateful.” (QS. Ali Imran [3]: 144).

One proof of the prophetic relay is the appointment of the caliphate. Allah SWT said,
7 2 Sy.o . .8 %3 . Sy ok R adaZs < s%92 . on _ w..fT’°,a PP
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Meaning, “Remember when your Lord said to the angels: “Indeed, I am going to place a
vicegerent on earth.” They said: “Why do You want to place (a vicegerent) on earth who will cause
corruption in it and shed blood, while we are constantly glorifying You with praise and sanctifying
You?” God said: “Indeed, I know what you do not know.” (QS. Al-Baqgarah [2]: 30).

In the verse above, Allah SWT appointed a caliph to continue the prophetic tradition. The
Tarbiyyah Council interpreted the meaning of "khalifah" as the successor of the Messenger of Allah
(peace and blessings of Allah be upon him). After the Messenger of Allah (peace and blessings of
Allah be upon him) passed away, his successor was the Khulafa'ur Rashidun (khalifata khalifati
Rasiilullah). And so on until now. The meaning of "khalifah" is the transfer of leadership in
accordance with changing times. Therefore, the caliph will always be given to Muslims in turn from
time to time as the successor and successor of prophethood. This is the essence of the meaning of
"khalifah", Allah SWT said,

SR 2618 (pa i) AL S (Y1 8 TR ANl | shee 5 280 1 ST Gl 1 2 5
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Meaning, “And Allah has promised those of you who believe and do righteous deeds that He
will surely make them rulers in the land, as He made those before them rulers, and He will surely
establish for them their religion which He has chosen for them, and He will surely change their
(condition) after their fear into security forever. They will continue to worship Me, not associating
anything with Me. And whoever disbelieves after that, then those are the transgressors.” (QS. An-
Nur [24]: 55).

The meaning of “layastakhlifannahum” indicates that only Allah SWT chooses and
determines the caliph and power. The meaning of “istikhlaf,” which means the division of power,
points to the important meaning that power can be used as a tool for preaching to influence others,
even without having to be a ruler. The meaning of “khalifah” in the sense of power does not only
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mean a ruler in the sense of a president or head of state, but can also mean a group or entity capable
of providing value and influence to other people or groups.

In this context, the leader of the Majlis Tarbiyyah claims to be one example of a “khalifah”,
a person who carries out the function of successor to the Prophet Muhammad (PBUH). The command
to become a “khalifah” or leader of the community applies to every leader of the community after the
time of the Prophet Muhammad (PBUH). His words,

Gy slard S ST 28930 Ge (Y b Caida 280aa 5

Meaning, “Then We made you successors (to them) on the earth after them, that We might
observe how you act.” (QS. Yunus [10]: 14).

Allah Almighty says,
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Meaning, “(That is) those who follow the Messenger, the unlettered Prophet, whose name
they find written in the Torah and the Gospel with them, who commands them to do what is right and
forbids them from what is wrong and makes lawful for them all that is good and prohibits for them
all that is bad and removes from them their burdens and shackles that are upon them. So those who
believe in him, honor him, help him and follow the clear light that has been sent down to him (the
Quran), those are the successful.” (QS. Al-A'raf [7]: 157).

This verse confirms the successor of the Prophet Muhammad SAW, namely the "khalifah"
as evidence of the existence of the institution of prophethood, which only changes its actors. In simple
terms, "Prophecy" is a kind of institution and institution (khilafah), while "Prophet" is one of the
actors/people who occupy the position of prophethood. In relation to the Qur'an as a revelation that
came down to the Prophet Muhammad SAW, his duty was to interpret the Qur'an during his time.
After he died, the revelation of the Qur'an as an eternal guide must clearly be interpreted by
interpreters in their respective times until the end of time. The interpreters of the Qur'an from time to
time are those assigned by Allah SWT in the form of a "khilafah", "imamah", and successors of
"nubuwwah".

Third, the Qur'an must be interpreted with the Qur'an. According to them, the sentence
"h"adits" in the Qur'an does not refer to any other book, but the Qur'an itself. Likewise, the nature of
the Sunnah is not hadith, but the interpretation and practice of the Qur'an based on the order of
revelation of the verses. Allah SWT says,
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Meaning, “Indeed, it is Our responsibility to collect it (in your chest) and (make you
proficient in) reciting it. When We have finished reciting it, then follow its recitation. Then, indeed,
it is Our responsibility to explain it.” (QS. Al-Qiyamah [75]: 17-19).

According to MTb, Allah SWT has collected and determined the reading and content of the
Qur'an perfectly. It is the duty of a Muslim to read and memorize it completely so that he will be able
to understand the content of the Qur'an on his own, because each verse interprets other verses of the
Qur'an. The more the Qur'an is read and memorized, the more a person is able to understand the
meaning and content of the Qur'an on his own. On the contrary, a Muslim who uses books other than
the Qur'an in interpretation is in danger of destruction and grief. His Word,
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Meaning, “Then (would) you perhaps kill yourselves in grief after they have turned away, if
they had not believed in this evidence (the Quran)?” (QS. Al-Kahf [18]: 6).

Even in another verse, Allah SWT emphasizes that from ancient times, starting from the
Prophet Moses (peace be upon him) until now, the only book that must be relied upon is the Qur'an.
However, in fact, many Muslims now reject and deny the truth of the Qur'an as the only holy book
because they acknowledge the existence of another book, namely the hadith (QS. Asy-Syu'ara’ [26]:
1-16).

According to MTb, the one who has the right to interpret the Quran is the Prophet SAW and
other than him is clearly not allowed. MTb essentially recognizes the hadith in the sense of
interpretation at the time of the Prophet SAW at that time. When the Prophet died, the interpretation
changed to the function of the next "prophet". Allah SWT said,
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Meaning, “The disbelievers do not come to you (bringing) anything strange, but We bring
you the truth and the best explanation.” (QS. Al-Furqan [25]: 33).

MTD rejects hadith as a source in interpreting the Qur'an, with the following argument.
According to them, the meaning of hadith in the Qur an is the Qur an itself. His words,
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Meaning, “Allah has sent down the best of words (namely) the Quran, similar (in its quality)
and repeated, the skins of those who fear their Lord tremble with it, then their skins and hearts become
calm at the remembrance of Allah. That is the guidance of Allah, with which He guides whom He
wills. And whomever Allah sends astray, there will be for him no guide.” (QS. Az-Zumar [39]: 23).

Allah SWT has revealed the best hadith (ahsan al-hadits), namely the Qur'an so that there is
no need for any other hadith other than the Qur’an itself. Allah SWT says,
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Meaning, “Allah, there is no god (who has the right to be worshipped) except Him. Indeed,
He will gather you on the Day of Resurrection, about which there is no doubt. And who is more
truthful in word than Allah?” (QS. An-Nisa' [4]: 87).

The above verse confirms that there is no one more truthful in his words than Allah SWT in
the Qur'an, so that other books besides the Qur'an are not guaranteed to be true and are worthy of
doubt, including the hadith. Allah SWT says,
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Meaning, “And do they not consider the kingdom of the heavens and the earth and all that
Allah has created, and the possibility that their destruction is near? Then, in what news will they
believe after the Quran?” (QS. Al-A’raf [7]: 185).

They also state the argument with other similar verses, as stated in Surah Al-Mursalaat [77]
verse 50 and Surah Al-Jathiyah [45] verse 6. According to their interpretation, the best speech and
interpretation is the word of Allah SWT, namely the Qur'an. The verse, “Then in which word after
(the coming of the Word of Allah, the Qur'an) will they believe?”, emphasizes that there is no other
book after the Qur'an that needs to be believed and trusted. The meaning, “hadits” in the two verses
above, is interpreted as the Qur'an.
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Allah Almighty says,

This means, "So let them bring a sentence like the Quran if they are truthful." (QS. Ath-Thir
[52]: 34).

According to MTb, there is no hadith that is more eloquent than the words in the Qur'an. The
position of the Prophetic hadith, as understood by Muslims today, is a form of interpretation of the
Qur'an by the Prophet Muhammad SAW that applies only to his time.

MTb's attitude in viewing the hadith of the Prophet Muhammad (PBUH), namely; First, the
Qur'an is the best hadith (ahsan al-hadith) and interpretation (ahsan tafsira). The hadith is none other
than the Qur’an itself. Second, do not accept interpretations above the interpretation of the verses of
the Qur’an by referring to other interpretation books other than the Qur'an. Third, accept the Sunnah
in the sense of the sirah or historical journey of the Messenger of Allah (peace and blessings of Allah
be upon him). Allah SWT revealed the Qur'an to be interpreted at every time until the end of time.

Fourth, the obligation of giving "khums" or one-fifth. In fulfilling the obligation of zakat,
MTb involves a group of muzakki from among the traders and businessmen known as mudrib. This
term is a noun from the root word "yadhribina" which is stated in surah al-Muzammil verse 20. His
word,
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Meaning, “He knows that there will be among you those who are sick and those traveling
through the land seeking of Allah's bounty, and others fighting in the way of Allah, so recite what is
easy (for you) of the Quran.” (QS. Al-Muzzammil [73]: 20).

According to MTb, the meaning of "and others (those who travel the earth seeking sustenance
from the abundance of Allah's bounty)" is traders; the people who do it are called mudrib. The
meaning of sick in the verse, "that there will be among you people who are sick," is people who are
unable to trade or work. According to MTDb, this verse indicates that the poor (marda), traders
(mudhrib), and people who strive to spread religious knowledge (mujahid) who lack time to trade
must read the Qur'an, perform prayer, and pay zakat. What is most obvious here is the explanation of
the activities and behavior of the MTb community movement, which often uses terms directly from
the Qur'an, such as mudhrib, with simple meanings consistent with their understanding of the Qur'an.

In addition to zakat and charity, the MTb people are required to give 16 percent infaq to their
leaders, based on the words of Allah SWT,
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Meaning, “Know that whatever you acquire as spoils of war, then a fifth is for Allah, the
Messenger, the Messenger's relatives, the orphans, the needy and the wayfarer, if you believe in Allah
and in what We sent down to Our servant (Muhammad) on the Day of Furqaan, that is, the day the
two armies met. And Allah has power over all things.” (QS. Al-Anfal [8]: 41).

Analysis of Interpretation Studies
MTD interprets "al-silm" and "kaffah" in Surah al-Baqarah, verse 208, as a declaration of shahadain.
The meaning of "al-Silm" shifts to "al-Islam" and "Kaffah," which originally meant a perfect Muslim
and is now interpreted as the declaration of shahadain. According to them, this verse is a guide to
converting to Islam, and every command to enter must clearly have a door, and the door to Islam is
the declaration of shahadain. They confirm this interpretation with other verses in Surah al-Taubah
verse 111; Surah al-Fath verses 10 and 17; Surah al-Isra’ verse 34; and Surah Maryam verse 87.
Their interpretation of "kaffah" as meaning the shahada is unclear. According to the
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reviewer, this meaning likely aligns with the interpretation developed in the doctrine of the Islamic
State of Indonesia (NII) (Hadi, 2013). According to the NII, there are no Muslims by birth (fitrah)
or Muslims by descent. Everyone who fully converts to Islam (kaffah) is required to re-declare the
shahada as an adult, regardless of whether their parents were originally Muslim or not. This case
also serves as a critique of the majority of Muslims who do not re-declare the shahada while still
in a state of "al-fitrah."

This interpretation of "kaffah" tends to lead to political and ideological aspects ( i
b)) which is the main doctrine of NII. The interpretation of "kaffah" is that every Muslim must
fulfill the obligation of the shahada oath before the formal establishment of an Islamic state. The
term "kaffah Islam" is central to many Islamic movements. Kaffah Islam, as an ideological ideal,
is a concept derived from the Qur'an, Surah Al-Baqarah, verse 208. Almost all Islamic movements
have the ideal of implementing the teachings of Kaffah Islam. The problem that arises then is that
there are many understandings of the term “kaffah Islam” (Mahmuddin, 2019). For example, kaffah
is interpreted as "caliphate" of Islam by Hizbut Tahrir Indonesia (HTI) and Darul Arqgam (DA)
Malaysia; interpreted as "Shahadat and Islamic State" by the NII, and also means "Shahadat and
baya'at or 'ahdun" in the MTb perspective. The MTb's interest in the interpretation of "kaffah,"
such as the NII doctrine, is nothing other than binding the loyalty of their congregation to an imam
and leader in their community as a whole.

The roots of the interpretation of "kaffah" in the context of the movement lie in Sayyid
Qutb's interpretation of the ideal Islamic society, but it was later given a practical interpretation by
some "Islamic Movement" circles, with a mistaken understanding drawn from al-Mawardi's book,
"al-Ahkam al-Sultaniyyah". Thus, the discussion of kaffah in the movement is always associated
with Tauhid; Islamic Caliphate; Islamic Sharia; Islam Kaffah; Amar Ma'ruf Nahi Munkar;
Hakimiyatullah (the sovereignty of God); Takfir, Dar al-Harb and Dar-al Silm (becoming Dar al-
Islam); Jihad and Hijrah.

In F1 Zilal al-Quran, Sayyid Qutb does not associate “kaffah” specifically with the shahada
declaration as in the MTb interpretation or the Islamic state as in the NII interpretation. Kaffah,
according to Qutb, is “total” submission to the rules of Allah SWT with full sincerity (ya ayyuhal
ladzina amanil) in every Muslim individual with the aim of further developing the collective ideals
of Islamic society (fi al-silm kaffah). According to Qutb, “al-silm kaffah” is related to the call to
believers to have a sincere heart, both physically and mentally, regarding the mission of collective
practice of Muslims to realize an Islamic society (mujtama’ al-islami or al-jama’ah al-islamiyyah)
that is full of peace and respect (al-silm) as opposed to the Jahiliyyah society (al-mujtama’at al-
Jjahiliyyah) which is implied in the command, “do not follow the footsteps of Satan” (Qutb, 2012;
Rahman, 2014).

Muhammad Mutawalli al-Sha'rawi stated that the command of the verse is not just part of
Islamic teachings but the obligation of Muslims to realize "al-silm" (Al-Sha’rawi, 1991). There is no
interpretation of the shahada or of Islamic state (al-dawlah al-islamiyyah) in relation to the verse
"udkhuli fi al-silmi kaffah" by even the most popular movement commentators. It can be concluded
that the interpretation of MTb and NII is to prioritize doctrines and interpretations that already exist
before, and then believe in and justify them with the interpretation of the verse of the Qur'an. The
doctrine already exists before the interpretation of the verse. In the study of interpretation, this attitude
includes al-dakhil fi al-tafsir or infiltration and non-interpretive intervention into the interpretation
of the verse. Al-dakhil fi al-tafsir is an opinion that lacks a religious source and infiltrates an
interpretation, whether due to intentional or unintentional negligence.

In the concept of leadership, MTb is similar to the interpretation of DI-Fillah, NII KW IX,
and the Apostleship Board. Sensen Komara, the founder of Darul Islam Fillah (DI-Fillah), interpreted
that the Messenger continues to exist even after the death of Prophet Muhammad SAW. The evidence
is that Allah SWT says,
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This means, “(It is) a great matter from Us. Indeed, We are the One Who sends the
messengers,” (QS. Ad-Dukhan [44]: 5).
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The word “mursilin” in the verse above is an attribute word, which means “who always sends
messengers”. This is because “mursilm” is an attribute of God, so God will never stop sending His
messengers from the past until now. Allah SWT says,
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Meaning, "No nation can precede its time, nor can they delay it (from its time). Then We sent
(to those nations) Our messengers one after the other." (QS. Al-Mu 'minun [23]: 43-44).

The verse above uses “4sl (3»,” which, according to DI-Fillah, makes the sentence general so
that the ruling applies to all human societies. The verse above is also similar to the words of Allah in
Surah Yiinus, verse 49. When a community or nation experiences destruction, then Allah will send
His messenger. The verse then continues with, “Then We sent Our Messengers one after another.” In
the verse, the sentence begins with “ &> which means then. This shows that, to fix the destruction,
Allah will continue and always send His messengers until the end of time (Syukur & Yunus, 2020).

Their interpretation of the verses of the Prophethood uses the bi al-ra’y1 approach in some

interpretations, and the isyari approach in others. Allah SWT says,
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Meaning, “Muhammad is not the father of any man among you, but he is the Messenger and
the Seal of the Prophets. And Allah is All-Knower of all things.” (QS. Al-Ahzab [33]: 40).

According to Sensen (DI-Fillah), the phrase "khatam al-rastul" (the Prophet's last words) is
not found in the Qur'an. The phrase "khatam al-nabiyyin" (the Prophet's last words) is found in Surah
Al-Ahzab, verse 40. The word “khatamun” itself has many meanings, namely: seal, ring, completion,
and closure. Thus, the phrase “khatam al-nabiyyin” in the verse means “completed”, because this
verse was revealed regarding the death of the Prophet SAW.

According to DI-Fillah, the door of apostleship is not yet closed, nor is prophethood. Every
messenger is a prophet, but a prophet is not necessarily a messenger. Compare their view with the
understanding of Muhammad Abu Zayd al-Damanhiiri, an Egyptian Qur aniyyiin, when he explained
the mission of the messengers as follows:

About the Messengers as innovators (mujaddidin) and those who confirm this teaching
(musaddiqin). It is indeed a blessing from Allah SWT who has sent messengers to every nation. When
a messenger dies and people forget his teachings and just change them with superstitions and
innovations, then another messenger will come who will renew the religion for all people, but while
still confirming the previous prophets and messengers (see surah al-Nahl verse 36 and surah al-A'raf).

The interpretation of khalifah in surah al-Baqarah verse 30 does not specifically mean a
successor to the leadership of the Prophet Muhammad SAW. The meaning of khalifah in the verse is
leadership that applies to humans in general and comprehensively in the functions and obligations of
human life in the universe (Ilyas, 2016).

A good explanation of the caliph in Surah al-Baqarah, verse 30, is found in Imam al-Razi's
"Mafatih al-Ghayb". The meaning of caliph is someone who replaces another who was there first to
take his place as stated in Surah Yunus verse 14 and al-A'raf verse 74. According to al-Razi, there
are two views of the interpretation of the caliph in the verse, including; First, Adam As., because
Adam As, was the replacement of the jinn to occupy the world after the jinn were eliminated from
the previous inhabitants of the earth. Adam As. is the ruler of the earth, as a substitute for Allah SWT
in enforcing His laws on earth. Second, the descendants of Adam As. who are also known as caliphs
because their generations replaced each other from time to time. So, the meaning of caliphate is not
related to prophethood and apostleship or special or general leadership in Islam (imamah).

Allah Almighty says, )
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Meaning, “And He it is Who has made you successors in the earth and has raised some of
you above others in degrees, that He may test you in what He has given you. Indeed, your Lord is
swift in punishment, and indeed, He is Oft-Forgiving, Most Merciful.” (QS. Al-An'am [6]: 165).

The meaning of caliphate as a successor to the apostleship and leadership is precisely in Surah
Shad verse 26 (Lubis et al., 2021). Allah SWT says,
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Meaning, "O David, indeed We have made you a vicegerent (ruler) on earth, so judge
between people with justice and do not follow your desires, for they will mislead you from the path
of Allah. Indeed, those who go astray from the path of Allah will have a severe punishment, because
they forget the Day of Reckoning." (QS. Shad [38]: 26).

Therefore, interpreting caliph as the caliphate of the Prophet Muhammad (peace be upon
him) is incorrect. Moreover, the term caliphate as a leadership was first coined by Umar Ibn Khattab
later, and even then, it meant that Umar Ibn Khattab was the successor of the successor (Abu Bakr)
as the successor of the Prophet Muhammad (peace be upon him). Granting a high position like caliph
to the leader of the Islamic Community (MTDb) clearly risks creating the perception of equating the
position with prophethood, as occurred in the case of DI-Fillah Sensen Komara.

As for interpreting the Qur'an with the Qur'an, quoting Su'ad Kiirtm, a Qur'anic scholar from
Mawlay Isma'il University, Meknes, Morocco, it is impossible to know God's intention in the Qur'an's
verses just by reading and listening to it directly at that time. How can someone know God, while
God is a Being who cannot be touched by the five senses. Likewise, the Prophet Muhammad (peace
be upon him) as the intermediary of revelation had passed away. Tafsir al-Qur'an bi al-Qur'an became
impossible for an interpreter at that time, other than relying on the intermediary of the Prophet
Muhammad (al-wasat al-nabawiyyah) and the authentic tafsir explanation from the Prophet
Muhammad (bayan al-nabawiyy).

The need for the verses of the Qur'an to explain the hadith of the Prophet SAW cannot be
assessed as the weakness of the explanation of the verses of the Qur'an or the impossibility of being
able to understand the content of the meaning of the verses of the Qur'an itself, but is assessed as the
weakness of every human individual in mastering oral knowledge or language perfectly so as to be
able to convey the meaning of the words of Allah SWT. If the interpretation is not obtained in the
Qur'an, then refer to the hadith, which is the explanation and interpretation of the verses of the Qur'an.
Imam al-Shafi'i said, "Everything that has been determined by the Messenger of Allah SAW is his
understanding of the verses of the Qur'an." As is also stated in the Qur'an, Surah An-Nisa' [4] verse
105, Surah An-Nahl [16] verses 44 and 64.

According to Mustafa Al-A'zami, to explain the verse's content, Allah assigned Prophet
Muhammad SAW as the recipient of the mandate, as indicated by the words of Allah SWT in the
verse above. Allah SWT granted Prophet Muhammad SAW special authority to explain to the people.
Only the Prophet SAW, through his privilege and divine revelation, is considered capable of
arranging the verses into the unique form of the Qur'an according to the will and secrets of Allah
SWT. Neither the Muslim community collectively nor individuals has the legitimacy of the final word
in arranging the Book of Allah SWT.

In a narration from al-Miqdam Ibn Ma'di Karib RA, the Messenger of Allah SAW said,
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Translation: “Know that I have been given the Qur’an and what is similar to it (the Sunnah).
Then a man who was satiated on his chair said, “Hold fast to the Qur’an! Whatever you find in the
Qur’an of lawful things, make it lawful, and whatever you find in the Qur’an of unlawful things, make
it unlawful. Know that it is not lawful for you to eat the meat of tame donkeys, the meat of wild animals
with tusks, and the things found by the disbelievers who are mu’ahid (disbelievers under the
protection of the Islamic ruler, and the things found by Muslims are preferable) unless the owner has
no need of them. Whoever stops by a people, let them provide a place for them, but if they do not
provide a place for them, then treat them according to their hospitality.”

Muslims need to refer back to the text of the Qur'an in order to obtain correct interpretation
and explanation. This shows that the discussion of the process and context of interpretation, and the
way it is explained (al-bayan), is important to study.

In terms of practicing the Qur'an, MTD uses the order of the surahs based on the history of
the revelation of verses (fartib suwar or asbab al-nuziil). They do not use the order of the surahs in
Mushaf ‘Uthmant which is ijma’. Even though scholars agree that following the order of the surahs
in the Qur'an (Mushaf ‘Uthmani) is not a must in prayer, reading, teaching, and memorization.
There is no hadith that prohibits taking certain surahs out of sequence, for example according to
the order of revelation. This is the opinion of Mustafa A’zami referring to al-Baqilani in a/-Intisar
(Reynolds, 2008).

In Asna al-Matalib, the reference to the Shafi’i school of thought explains that it is forbidden
to read the Qur’an in an unordered manner, verse by verse or surah by surah, because it undermines
the miracles of the Qur’an and the wisdom of its Mushaf order. The preferred opinion is that the
Qur’an should be read in accordance with the order of the Mushaf. This is because the order of the
surahs is established because there is wisdom in it, so it must be maintained until there is evidence
that allows otherwise (Al-Nawawi, 1973). This is where the MTb view is considered to weaken the
authority of the Mushaf of ‘Uthman.

The meaning of Sunnah interpreted as sirah, namely the trace of a good or bad journey, is the
meaning of language. Meanwhile, the term syara', Sunnah, is all things commanded, prohibited, and
recommended by the Prophet Muhammad SAW, both words and deeds. Therefore, if the calls back
to the Qur'an and Sunnah, it means returning to the Qur'an and hadith (Khatib, 1998). ‘Ajjaj al-Khatib
explained that the meaning of Sunnah is synonymous with hadith as the opinion of the majority of
scholars, although some scholars distinguish between the two terms. According to the author, the
meaning of Sunnah in the MTb perspective, i.e., sirah, is a separate opinion with no basis in the
opinions of previous scholars.

Next, in the issue of infaq "khums". In the obligation of zakat, infaq, and charity, MTb
applies a size of 16 to 20 percent (khums). The evidence is the letter al-Anfaal verse 41.
According to Ibn 'Ashur, what is meant by ganimah is the spoils of war. The verse, "that whatever
you find as spoils of war," is a firm answer to the question of the first verse in Surah al-Anfal.
The words al-Anfal and ganimah are mutaradif, meaning the same, meaning the spoils of war
which are assets and property rights of the Muslim army resulting from war. The verse, "then
indeed one-fifth of it (is divided) for (the way of) Allah and for His Messenger," the one-fifth
part is the right of Allah SWT. Allah SWT has the right to use it based on His will, which was
then mandated to the Messenger of Allah SAW and so on to the Muslim imams who became the
successors of the Messenger of Allah SAW. This interpretation, the one-fifth part is divided into
five shares/people according to the verse, namely, one part for the Prophet SAW, one part for
relatives, one part for orphans, one part for the poor, and one last part for the traveler (Ibn’ Ashir,
1964). If 20% is divided into five parts, the result is 4%. Apparently, MTb omits the part for
Rasulullah SAW, so that the number becomes 16%.

The verse regarding the one-fifth applies to war booty, not to ordinary zakat. The law on the
amount of ganimah is the same as fay", the difference being that ganimah is booty obtained by Muslim
soldiers through war, while fay" is booty obtained without war, for example, the enemy surrendering
before the war (QS. Al-Hasyr [59]: 7). The movement of exploitation of alms from the congregation,
both in doctrine and practice, is suspected to be almost the same as what is applied by NII KW IX
Al-Zaytun Indramayu (Abduh, 2001).
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Conclusion

MTb's views on aqidah, Islam, and prophethood above are clearly influenced by the understanding
and thinking of the Qur'aniyyiin, which makes the Qur'an the sole source of reference and
interpretation, denying the explanation of the hadith of the Prophet Muhammad and the previous
books of interpretation. MTb accepts Sunnah not in the sense of hadith, but in the sense of sirah, the
interpretation and practice of the values of the Qur'an according to the order of revelation of verses
and surahs. MTDb's interpretation of Islam Kaffah (Islamic reconstruction), prophethood, infaq, and
ummah (reconciliation), is based on the evidence of the Qur'an alone, with the interpretation of logic
and group doctrine as justification.

In its interpretive method, MTb interprets Quranic verses one by one through a logical
approach, linguistic similarity, and the doctrine of the community. In interpreting based on linguistic
similarity, the boundaries between verses authorized for interpretation and those worthy of
interpretation are unclear. This creates unlimited logical space, leading to the assumption that
doctrinal justification existed long before the interpretation itself. Textual interpretation is dependent
on doctrine as justification. In Indonesia, this interpretive model is similar to the interpretations used
by the NII KW IX, Isa Bugis, and the Apostolic Institute.

Objectively, the MTb interpretation can provide new insights in the context of current
interpretations, differing from those of mainstream commentators. Another advantage is its ability to
translate Quranic verses one by one according to current needs, particularly in guiding the behavior
and programs of the congregation, where efforts and programs are considered genuine manifestations
of Quranic translation in their daily lives.
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