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ABSTRACT

Local wisdom is the inheritance of our ancestors in the values of life that are integrated in the form of religion,
culture and customs. Local wisdom-based policies are important to be studied and preserved in a society in order to
maintain balance with their environment and at the same time be able to preserve the environment. In understanding local
wisdom we need to know the various approaches that can be done, among others: a) Political ecology (Political Ecology),
b) Human Welfare Ecology, c) Anthropological Perspectives, d) Human Ecology Perspective, €) Approach to Action and
Consequences (explanatory model Progressive contexts). Many local wisdoms that continue to be a role model for the
community, among others, in Sulawesi (in the form of prohibitions, solicitation, sanctions), on Java (pranoto mongso,
Nyabuk Gunung, Menganggap a sacred place); and in the Inner Bedouin (great-grandfather and pikukuh and dasa sila).
The prospect of local wisdom in the future is strongly influenced by public knowledge, technological innovation, market
demand, utilization and conservation of biodiversity in the environment and various government policies that are directly

related to natural and environmental resource management and the role of local communities. on local wisdom.
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INTRODUCTION

Local wisdom is a form of environmental wisdom thaists in community life in a place or region. iSrefers to
certain localities and communities. According totlP@ka Ngakan in Andi M. Akhmar and Syarifudin (ZQ0docal
wisdom is a value system or living behavior of locammunities in interacting with the environmentwhich they live
wisely. Therefore local wisdom is not the sameitieébnt places and times and different tribes.sTdifference is caused
by natural challenges and different needs of §tethat his experience in fulfilling his life needdéses various knowledge
systems both related to the environment and soksabne form of human behavior, local wisdom is aatatic thing but
changes over time, depending on the order andlsndtaral ties that exist in society. Meanwhiler&(2002) asserts that
local wisdom is all forms of knowledge, beliefs,denstanding or insight as well as customs or ettiias guide human

behavior in life within ecological communities.

All forms of local wisdom are lived out, practicedught and passed down from generation to geperathile
forming patterns of human behavior towards fellawmians, nature and the unseen. Furthermore, Frérfeli®no (2005)

explains that local wisdom is intelligence andtsigées for managing the universe in maintainingagioal balance that
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has been tested for centuries by various disaatetdiuman constraints and negligence. Local wisdo@s not just stop at
ethics, but reaches the norms and actions and lmehawe that local wisdom can be like religion timguided by humans

in acting and acting, both in the context of déifiy and determining human civilization further.

The existence of a consumptive lifestyle can etbdenorms of local wisdom in the community. In artkeavoid
this, the norms that have prevailed in a socieit tare inherently declining and closely relatedetovironmental
sustainability need to be conserved, namely locedem. The definition of natural and environmentakource
management refers to Rl Law No. 23 of 1997 conogrrénvironmental management, which is stated iitlart
paragraph 2 which reads that Environmental Managémean integrated effort to preserve environmlemtactions which
include the policy of structuring, utilization, d#depment, maintenance, recovery, supervision anarabo of the
environment. Whereas natural resources mentionegaimagraph 10 cover both natural and non-biologitatural

resources and artificial resources.

The environment of Indonesia as an ecosystem densfsvarious subsystems, which have social, cailtur
economic, and geographic aspects with differenedypf patterns which result in different supportiaugd carrying
capacity of the environment. Such conditions regjuiianagement and development of the environmerthwibased on
the state of the carrying capacity and capacitthefenvironment so that it can improve harmonyniwary and balance of

the subsystem, which also means increasing thigere=s of the subsystem itself.
METHODS

This article is a type of conceptual article. Cqtoal articles or commonly called non-researctciesi are the
result of the author's thoughts on a problem a$inedt in writing (Alam, 2015). The writing methodsed for the

presentation of this conceptual article is the doentation method.

Documentation method is a technique of collectimgadusing documents. Documents can be in the fdrm o
writing, drawing, or monumental works from somedg8egiyono, 2014). The sources used in writing cphed articles

are relevant conceptual articles, results of previ@search, regulations, policies, and theoras frarious textbooks.

RESULTS AND DISCUSSIONS

Environment and Development

Development of continuously utilizing natural resms to improve the welfare and quality of lifetbé people.
Availability of natural resources is limited andewen, both in quantity and in quality, while demdadnatural resources
is increasing as a result of increasing developraetitities to meet the increasing and diverse sed#dhe population.
The impact of the development has caused the emaigatal carrying capacity to be disrupted and #ygacity of the

environment to decline.

Seeing this fact, the local wisdom of the local camity also faces challenges by having to meeirttieasingly
basic basic needs and lifestyles and lifestyle dabg the community in the presence of influencedopsion of
technological innovation, market economy and paditipolicy. In addition, the use of natural resasrcdy local
communities is also influenced by aspects: uti@ggtpreservation, community knowledge and govemtrpelicies, all of
which will influence community decisions to detemmiwhat must be done which is also a decision tataia or not local

wisdom that has been do.
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Local Wisdom

The Importance of Local Wisdom

As understood, in adapting to the environmentcttmunity obtains and develops a wisdom that thénform
of knowledge or ideas, customary norms, culturéles, activities, and equipment as a result ofrabs8bn in managing
the environment. Often their knowledge of the loeavironment is used as an accurate guide in dewadife in its

residential environment.

The diversity of patterns of adaptation to the ssvinent that exist in Indonesian society which iateerited
from generation to generation is a guideline ifizitig natural resources. Public awareness to pvesihe environment
can be grown effectively through a cultural applodtthis awareness can be increased, then ith&ila very big force in
environmental management. In this cultural apprpatrengthening social capital, such as socio-gailinstitutions, local

wisdom, and norms related to the preservation®friiportant environment becomes the main basis.

As we know that there is an economic crisis togeegple who live by nature and are able to mairgairalance
with their environment with owned and carried ootdl wisdom do not feel the economic crisis, orriit feel as
devastated as the people whose lives are grediiemnted by modern life. Therefore local wisdomingortant to be
preserved in a community in order to maintain abeé¢ with its environment and at the same timehibe ta preserve its
environment. The development of local wisdom igparable from the influence of various factors thifitaffect human

behavior towards the environment.
Human Behavior

Human behavior towards the environment is causedus® human behavior is influenced by several basic
factors, supporters, drivers and perceptions, alf age environmental factors both physical environimand social
environment, as in Figure 1. Among the factorsrdfuence are the basic factors, which include th#ook on life,
customs, beliefs and habits of the people. Supppftictors include education, employment, culture social strata. As a
driving factor, it includes touches of mass medithbelectronically and in writing, counseling, gitius and community
leaders. The extent to which information is absdrwg a person depends on the psychological dimessiad perceptions

of the environment, to be further reflected in ¢inder of his behavior. (Su Ritohardoyo, 2006: 51)

Furthermore, the order of a person's behavior eadescribed in a cycle chart, namely a seriesehehts of
interpersonal relationships, value systems, mindsetudes, behaviors and norms (Ronald, 1988iiRRohardoyo, 2006:
52). Basically humans as members of the communéyeary dependent on their land and place of resieleHere there is
a difference between land and residence. The Radatural environment while the residence isrtficéal environment

(built). The built environment is influenced by therpetrator's cycle and vice versa (Figures 12and

In managing our environment we also need moralityctv means our ability to be able to live with atkiging
beings in a level that is mutually needed, inteesigent, interrelated and mutually developed so tizeitnony and
togetherness in a harmonious life occur. Moraleafbn will help humans to form principles that ad&velop human
relations with their environment. Humans must @maliheir dependence on the structure of ecosystenhe able to
support their own lives. Humans must be able t@atathe environment that is where he lives ancelbgps (Mateus Mali
in Sunarko and Eddy Kristiyanto, 2008: 139)
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LIVING ENVIRONMENT
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Source: Green, 1980

Figure 1: Relationship of Some Influence Factors oRluman Behavior
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NORM ATTITUDE

HUMAN BEHAVIOR

Source: Ronald Arya, 2006.
Figure 2: Human Behavior Recycling Scheme
Approaches Made In Learning Local Wisdom
In learning local wisdom especially and environmaémtisdom in general, it is important to understand
Political Ecology (Political Ecology)

Ecological politics as an approach, namely an giteémexamine the causes of changes in the enviahthat
are more complex than just a biophysical systerh ith@oncerned with the distribution of power ineosociety. This
approach is based on thinking about the diversitinterest groups, perceptions and plans that #ferent from the
environment. Through an ecological political appigait can be used to look at environmental managgnssues,
especially concerning the issue of "right to enmin@nt and environment justice” where rights refethe minimum /

standard needs of individuals to right objects saglthe right to life, the right to speak, the tighthe environment and
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others -other. Justice emphasizes the allocatimwoiership and control over right objects, namelfgming to relational
issues between individuals and between groups (Badétiawan, 2006). The concept of right to envirentmand

environment justice must consider the principlesjustice between generations (intra-generationsfige) and inter-
generational justice, because the concept of siadiks development emphasizes both dimensions betgereerations and

across generations.
Human Welfare Ecology

The approach of Human Welfare Ecology accordingdkersley, 1992 in Bakti Setiawan, 2006 emphasizas
environmental sustainability will not be realizédnvironmental justice is not guaranteed, esplgciaé guarantee of the

welfare of its people. Therefore a strategy is réed be able to implement it, including:

The first strategy is to make structural changethéolegal framework and political practices ofumat resource
management, especially those that provide morergyqities and control for the regions, local comities and farmers
to access natural resources (land, forestry, mjmmgyine). In this case, it is more impartial te fbcal community and

peasants and limits the excessive authority ofthee (state-capital relations civil society)
The second strategy concerns the strengthenirgcaf tommunity institutions and farmers.
Anthropology Perspective

In an effort to find an explanatory model of humacology with an anthropological perspective reaiire
assumptions. Tasrifin Tahara in Andi M, Akhbar &whrifuddin (2007) further explains that historigakhe intended
perspective starts from geographical determinishiclvassumes geographic factors and the naturaigaiyenvironment
as absolute determinants of the types of commumiltyire, ecological methods culture (method ofuralk ecology) which
makes natural environment variables in explainiegain aspects of human culture. Neofunctionalissuming equilibria
from closed ecosystems which can regulate themselgelf-regulating systems), cultural materialiseultiral
materialism) with an institutionalized balance afstbenefits, to the ecology of Darwinism with ompl fitness in

response or adaptation to "survival".
Human Ecology Perspective

According to Munsi Lampe in Andi M, Akhbar and Sijaddin (2007) there are three perspectives of huma
ecology that are considered relevant for aspectsoafl wisdom, namely 1) political ecology approash2) ecosystemic

approaches and 3) constructionalism approaches.

The approach to political ecology focuses on stidieaspects of management of resources belongiriget

community or not at all, and to small-scale indige®communities trapped in the midst of the modetion process.
Ecosystemic approach sees human and environmemtglanents as a balanced and integrated ecosystem

Paradigm of communalism and paternalism from thepgeetive of constructionalism. In this case the hwuman
components and the natural resource environmergesme as the subjects who interact and negotidiertefit from each

other profitably through environmentally sound m&an
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Action and Consequence Approaches (Progressive Caastual Explanatory Models)

This model is more applicable to explain and undeis phenomena that are the subject matter. Thengatye of
this approach is having empirical assumptions andetis, providing places and opportunities for tdepion of certain
appropriate assumptions and concepts. Furthermagda in Su Ritohardoyo (2006: 25) explains thatragressive
contextual approach places more emphasis on tleetshpf study about: human activities in relatiorttte environment

causes of activity ancbnsequences of activities both on the environmadton humans as actors of activity.
Local Wisdom Practices

In maintaining a balance with the environment, ¢cbenmunity carries out norms, values or rules tleatehbeen

passed down for generations which are local wisddame examples of local wisdom are as follows:

On Java

Pranoto Mongso

Pranoto Mongso or the rules of the season are hgediral peasants who are based on instincts fitoair t
ancestors and are used as a benchmark for culivatjriculture. Regarding traditional wisdom, pranmongso gives
direction to farmers to grow crops in accordancéhwie natural signs in the mongso concerned, maise the land
arbitrarily despite supporting infrastructure suh water and irrigation channels. Through the ¢afimn of pranoto

mongso, hature can maintain its balance.

The order of pranoto mongso according to Sastro ofion(http://kejawen.co.cc/pranoto mongso-flow Ja&si

season) is as follows:

+ Kasa is 41 days old (June 22 - August 1). The fegsnlirned the dami left in the fields and in theripd

polowijo was started.

» Karo is 23 days old (August 2 - 24). Polowijo begamrow, the trees of randu and mango began tsblo, the

soil began to crack / perforate, the atmosphereaddyhot.

» Katiga / katelu is 24 days old (August 25 to Seftenml?). The wells start to dry and the dust istydusand

cannot be planted (if without irrigation) becausere is no water and heat. Palawija starts hangesti

e Kapat is 25 days old (18 September -12 Octobethéndry season, the farmers begin to work on #ddito be
planted with upland rice, kapok trees start to leat

» Kalima is 27 days old (October 13 - November 8)giBring with rain, farmers began fixing rice fieldsd

making irrigation on the edge of the rice fieldsrsng to spread upland rice, tamarind trees withng leaves.

» Kanem is 43 days old (November 9 - December 21¢. §dason when people plowed fields, farmers sténtsd

work in the fields, farmers began to spread ri@ssen hatcheries, lots of fruits.

e Kapitu is 43 days old (December 22 - February aynters began to plant rice, lots of rain, manyreviooded,

strong winds

« Kawolu is 26 days old, every 4 years is 27 dags(Bebruary 3 to February 28, Rice starts greest,aiarts a lot
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e Kasanga is 25 days old (March 1 - 25). Rice begpndevelop and some have already fruited, cricketsin to

appear, cats begin to mate, cicadas begin to sound

* The tenth is 24 days old (March 26-April 18). Rizegins to turn yellow, starting to harvest, manggmant

animals
» Destais 23 days old (April 19-11 May). Farmeeststhe harvest
* Sadhais 41 days old (May 12 - June 21). Farmarsditying the rice and putting it in the barn.

With the current global warming which also influesche shifting of the rainy season, it will certgiaffect the
planting period of farmers. However, Pranoto Mongsatill the direction of farmers in preparing tigelves to start
farming. Regarding the challenges, global warmmglso a challenge for farmers in implementing praimongso as a
local wisdom in Java

Nyabuk Mountain

Nyabuk gunung is a way of farming by making ricerdees formed according to contour lines. This oetls
mostly done on cleft hills and sindoro. This metli®d form of land conservation in farming becaaseording to contour
lines. This is different from what is often doneDieng, where farming is done by making a terrde tuts the contours
to make it easier for landslides. Regarding a $SaPlace Especially in Large Trees (Banyan) Considex sacred place
means that it will not damage people but, maintaand not do it carelessly in that place, becahsg are afraid that if
they will do something, they will receive the coggences. For example for large banyan trees, shastually a form of
conservation as well because by maintaining theeritreans maintaining a water source, where the ofdke banyan tree

are very large and usually near the tree theraniatar source.
On Sulawesi

The Karampuang indigenous community in managingshsr has its own way and becomes part of theiar@llt
system. Forests are an inseparable part of thiireao that to maintain the balance of ecosystbere are separate rules
or norms that must be obeyed by all citizens. Theakhpuang community is still very bound and obedi@its customary
rules, which are full of beliefs, knowledge and motogical views, relating to the management andnteaance of the
environment. To stay awake. The Karampuang Custpi@auncil as a symbol of traditional rulers, agreednanage
existing customary forests by using knowledge odging from their local wisdom. As is known thaese indigenous
people still keep ancestral myths and messagestimiain prohibitions, invitations, sanctions inmaging their forests
(Muh Basir Said And Ummanah in Andi M Akhmar anésfuddin, 2007: 3).

These messages are usually read by a galla (deflgudve of traditional adat government) as a favfn
customary fatwa at the peak of the post-traditianstom ceremony of paddy fields (mabbissa lomiputhe presence of
adat council and citizens, as a form of joint deaad all community members custom karampuang ohest. Examples
of traditional wisdom in the form of prohibition8(h Basir Said and Ummanah in Andi M Akhmar andrgyedin,
2007: 3) are: * Aja 'muwababa huna nareko depamatake, just' to muwababa huna nareko matarat@nuke means
"do not hit the palm of the palm when the adat cildras not woken up, do not hit the palm of therpavhen the chicken
has entered its cage "=" Do not tap the palm inntleening and do not tap the palm in the evenindnisTs an appeal to

maintain the balance of the ecosystem, especialiyas and birds, because tapping palm trees imttr@ing is feared to
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interfere with the tranquility of some species thast in the palm tree, likewise in the afternaonill disturb animals that
will return to their nest.

Examples of Traditional Wisdom in the Form of S&mts: Narekko engka pugauki ripasalai means treatybne
does it it will be condemned = if it violates ithMde subject to traditional sanctions. The purpokéhe phrase is that if
there are residents of the Karampuang indigenomsramity who commit violations or do not heed cusaoyrinstitutions
or do not heed the invitations and prohibitions @sgd by the adat council, then they will be sanetib The size of the

sanction depends on the violation.
Inner Baduy

According to Gunggung Senoaji (2003: 121) Baduypbebelieve that they are the people who were dirsated
as fillers of the world and reside in the centethaf earth. All the movements of the Baduy comnyumitist be guided by
the great-grandfather who has been determineckifortm of pikukuh karuhun. A person is not entithetd has no power
to violate and change the existing life order aad been in effect down and down. Pikukuh must leyet by the Baduy

community and outside communities who are visitdagluy. These conditions include:
Do not enter prohibited forests (leuweung kolotgtid down trees, open fields or take other forestipcts
It is prohibited to cut open any type of plant,isas fruit trees, and certain types of plants

Prohibited from using chemical technology, suchuaimg fertilizers, and eradicating pests and siggimg or

poisoning fish
Farming must be in accordance with customary pionss etc.

The great-grandfather and pikukuh karuhun are pmoed with old-fashioned Sundanese language itfiotime
of utterances that will be delivered during traafitl ceremonies or will be told by parents to thehildren. These

expressions are considered as the life principtb@Baduy community.

The Baduy also cling to their life guidelines knoas dasa sila, namely (Djoeswisno dalam Gunggungdgie
2003: 125)

Moal megatkeun nyawa nu lain (not killing other pled

Moal mibanda pangaboga nu lain (does not take gibeple's items)

Moal linyok moal bohong (do not deny and do noy lie

Moal mirucaan kana inuman nu matak mabok (dontilireryourself in drinks intoxicating)
Moal midua ati ka nu sejen (do not support the otipolygamy)

Moal barang dahar dina waktu nu ka kungkung kungetilon't eat at midnight)

Moal make kekembangan jeung seuseungitan (do edtawsers and perfume)

Moal ngageunah-geunah geusan sare (not melt avsgan)

Moal nyukakeun atu ku igel, gamelan, kawih, ataamlang (not pleasing to the heart with dance, maisic

singing)
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Moal made emas atawa salaka (do not use gold os)gem

This basis is inherent in the Baduy people, unitedhe soul and incarnated in deeds, never shalethd

progress of the times. If viewed from the life b&tBaduy community, it is difficult to meet the mmt situation.
Local Wisdom in Management of Natural Resources anthe Environment

Local people who implement traditional ways of lifierural areas, which are almost untouched byrteldgy are
generally known as tribal communities, indigenoosnmunities or indigenous law communities, indige@eople or
traditional communities (Dasmaan in M. Indrawan020 Local people often think of themselves as tiiginal
inhabitants of the related area, and they usuakgtmat the community or village level. Such condisi can lead to
differences in ownership between indigenous peapbt new residents from outside, so that local conities are often
the right partners in conservation. In most pafthe world, more and more local people have it with modern life,
so their value systems have been affected, anoWetl by the use of outside goods. The shift inevalill be at risk of
weakening the closeness of the indigenous peoplédaosurrounding environment, as well as breakiogrd local

conservation ethics.

Traditional communities in general are very familigith the surrounding environment. They live inrieas
natural ecosystems that exist in Indonesia, an& havg lived side by side with nature in harmony,tisat they know
various ways to use natural resources in a susti@in@manner. Rural communities have special unigs®rseich as
simplicity, high emotional ties, folk art and logsato cultural leaders as well as concepts thaebiged in the countryside
as the ins and outs of Javanese society as sudgegtéNasruddin Anshoriy and Sudarsono (2008: 40{6t)his
understanding of : i) Gusti Allah, 2) Ingang Akarjggad, 3) Ingkang Murbeng Dumadi, 4) Hyang Sukgwmauwih, 5)
Hyang maha Suci, 6) Sang Hyang Manon, 7) Religiohgeman Aji, and 8) Wiradat Nature.

All of that becomes a guideline for Javanese peopleehaving, so that they always consider the ritad@ of
the Power of Gusti Allah and must take care of whet they have created. In addition, in behavimgpfeewill be guided
by various kinds of things which in essence havedgand bad values and in activities that are basedght and wrong
(Brennan, Andrew, Lo, Yeuk-Sze, 2002)

In local wisdom there is also an effort to managdural resources and the environment which is also
manifestation of community conservation. In thigael, Nababan (1995) found the principles of cors@n in

traditional natural resource management as follows:

Respect that encourages harmony (harmony) Humatiors$ with the surrounding environment. In thise#he

traditional society is more inclined to view itsaf part of nature itself

A sense of belonging that is exclusive to the comityuover a certain area or type of natural reseuss a
communal property resource. This sense of belonti@sgall citizens to safeguard and secure thisesheesource from

outside parties.

Local knowledge system that provides the abilitytfte community to solve the problems they facaetilizing

limited natural resources.

Adaptation power in the use of simple technologt tls effective and saves (input) energy in acaocdawith

local natural conditions
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The allocation system and enforcement of customalgs that can secure shared resources from exeesse,
both by the community itself and by outsiders (raigs). In this case the traditional community alsehas traditional

institutions and laws that regulate all aspectsomfimunity life in a particular social entity.

Equitable mechanisms (distribution) of crops orrsbaresources that can prevent the emergence efsixe
gaps in traditional societies. The absence of jealoor social anger will prevent theft or use caerces outside the

prevailing customary rules.

Challenges to Local Wisdom

Population Number

High population growth will affect food needs ararious other products to meet human needs. Robaithivs
states that a large population is the cause ofrpguhis occurs because the rate of populationvirdhat follows a series
of measures will never be overtaken by the incréas®od and clothing which only follows a seriek aalculations
(Soerjani et al., 1997: 99). The existence of Hybd needs requires people to increase their ptamum order to meet
those needs, thus modernizing agriculture by cagrgiut a green revolution. In the Green Revolutleweloped the use of
superior seeds, chemical fertilization, controtlifease pests with drugs, construction of largéesaodgation channels for

irrigation and the use of agricultural technologytwviractors to speed up work.

As a result of the implementation of the green hation that emphasized rice in monoculture withesigr seeds,
it will affect the lives of local farmers in usirgcal seeds which actually have resistance to pestdiseases, manure and
organic fertilizers replaced with chemical fer@iz, use of animals to plow replaced by tractoss, af drugs from plants
for agriculture with chemical drugs. Through thisvgrnment program, farmers appear only as objdbhey are

submissive to the will of the authorities so the tight of farmers to express their attitudes aristhes is neglected.
Modern and Cultural Technology

The rapid development of technology and sciencechased culture to change rapidly as well. FurtioeemSu
Ritohardoyo (2006: 42) explains that changes tltauoin societies whose cultures are advanced oplax, usually
manifest in the process of discovery (discovergwrcreation (invention), and through the procesdlifffision (the
distribution of cultural elements). The developmisntealized because of the innovation (discovewy iavention) and the
diffusion of innovation to accelerate the technatagprocess, industrialization and urbanizatiohe§e three components
together produce a process of modernization inceegoconcerned. Modern technology, consciouslyrmronsciously by

the people, actually creates new desires and raopkprovides a way to enable an increase in hunedlrbeing.

Seeing this fact, it is easy to understand whylgl@dout local technology tend to be ignored, bseamost
people assume that modern technology always hasch more dynamic rate of acceleration. Accordin@taisusilo in
Francis Wahono (2005: 217) local technology asgtteening human life actually has a fairly dynamoceleration, for
example in creating employment and meeting bastzisieln addition to destroying local knowledge &mchnology in
modern technology and the entire institutional eystlso has the potential of "destruction suchregjual distribution of

results, pollution of the natural environment aedtduction of the socio-cultural value system @f tommunity.

The acceleration of integration from local to glbbapported by various forms of technological depehent
(hardware and software) has become a dominant veydtem. Many information and communication med@essantly

offer products including lifestyle, consumptionlstyand various means of living that are conside®denchmarks for
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progress and happiness that have never been enoedittefore. Budisusilo in Francis Wahono (2008)Zkplains as a
result of the rapid development of production testbgy, both in the agricultural sector (biotechrptoand

mechanization), industrial sector (manufacturing aatural exploration), as well as the service @eftransportation,
medical, laboratory, communication and informat)jothe community becomes accustomed to enjoyingsiveagjoods
and services with technical efficiency, the samaliguand type in all parts of the world. In additi the availability of
access to marketing networks such as: hypermargepgrmarkets, minimarkets and even traditionalkatarwhich are
supported by easy and fast paying facilities / popgint such as telemarket, cybermarket has chahgedetv culture and
habits of a number of people. In turn, modern tetdgy has become the "production standard for worddtkets" which

ignores technological mastery capabilities / knalgke of the diversity of local resources and conmsidiecal technology as
inferior.

The acceleration of integration has resulted inousr paradoxical conditions, such as increasing barm of
unemployment, poverty, marginalization of humanueal environmental crises, natural resource andragmaental
resource damage and conflicts. Seeing this redlity,necessary to find ways in which local knogde and technology
can be used to fulfill the needs and welfare of ynagople so that the damage to the social andalaowvironment can be

avoided.
Large Capital

Exploitation of natural and environmental resourbas now reached a critical point, which has cawseus
environmental and community problems. In additioehvironmental problems that occur in areas whateral resource
exploitation is carried out, there are actually lnitarian problems, namely the elimination of irdigus people living in
and around exploitation areas, both exploitatiorfooést resources, marine resources and miningugted Those who
have hereditary lives and depend their lives oedtsr and the sea, now along with the entry of laegetal both legally

and illegally which has exploited natural resourtheir sovereignty and access to these resouasebden taken away.

This phenomenon can not be separated from govertnpadicies in natural resource management so factwh
are more focused on efforts to obtain foreign ergeathrough exploitation of economically valuab&tumal resources.
The amount of profit that can be achieved is foldvby increased foreign exchange and absorptideibof in the sector
concerned, the strengthening of the legitimacyhef operation of large capital in the sector. Thist fshows that the

natural and biological resources possessed arease@sources that can be extracted to obtairpéusur

However, on the other hand, the success of obtaiitireign exchange must be paid dearly by the detstn of
the relevant regional ecosystem and will resuttignuption of the global ecosystem. Furthermorejcsoulturally, there is
a conflict of interest between the order of localture and the modern culture inherent in induksadéion from exploited
natural resources. According to Rimbo Gunawan .e(1898: v) the problem is on the one hand, namedgernization
sees that the local cultural order is an obstd@e must be "removed" or "replaced" so that thesttgpment process does
not get serious interference from the local comnyinivhile the local community views industrializati of natural
resources exploited as a threat to their customghys to their environment. These events, esfggdialforest resources,
were compounded by the many illegal entreprenelws @anly prioritized profits without considering tle&vironmental

damage caused, which was also a manifestatioreefigr
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Poverty and Gap

Poverty and inequality are one of the most infli@miroblems with the emergence of social probleSwial
problems originating from poverty and inequalitydifficulties in meeting basic needs, often do st@nd alone but are
interrelated with other factors. Poverty is notyoalproblem in Indonesia, but also in many develgmiountries. Poverty
also affects people acting to fulfill their basieeds, although these actions sometimes confli¢t mies or norms that
already exist or are related to environmental dan&gp from that poverty and the environment aratesgic issues and
become a major challenge in the process of sustiainkevelopment and are targeted in Agenda 21tH®reason, UNDP
and EP promote a program of poverty reductionatiites related to the environment. The program l&se"win-win"
solution that benefits both parties, namely allBng the poor and improving the environment. (Baigand Susilo
Wardani, 2002)

CONCLUSIONS
The Prospect of Local Wisdom-Based Policies

The Prospect of Local Wisdom-Based Policies inftitere is strongly influenced by various governmeolicies
that are directly related to natural resource mamamt, where the local community lives and theimgless of the
community to maintain a balance with the environtraespite facing various challenges. Therefores itmiportant to
involve local people in carrying out actions in #mvironment where they live in order to avoid abcionflicts as stated
by Muh Aris Marfai (2005: 124) that resource mamagat in this case is agrarian forest managementdbes not pay
attention to the socio-cultural conditions of locammunities will be able to cause conflict, espligiin management,
alternative land management, and mapping of natesaurces and interests among local communitypgroB8eeing the
importance of the role of local communities in mrdng the environment, it is important to maintaind protect

community actions that are a form of ecologicaldeis.

CBNRM (Community based nature resource managenoer@ommunity Based Natural Resource Management
Approach is a strategy of Biodiversity Manageme&iKl) where the community participates actively ptal/s a role in
overcoming problems affecting the condition of SBdthat in this case CBNRM is very concerned abmiparticipation
of local communities utilize and maintain SDH arduh CBNRM is an example of an approach in theuradtresource
management system that considers aspects of justicity and welfare of the community around SDHaisustainable
manner (Jatna Supriatna, 2008)

The role of local communities in CBNRM starts frgianning, implementation, monitoring and evaluatibm
general, the role of the community itself is detieed by 3 things, namely: 1) the extent to whicteldknowledge can be
valued and utilized in forming a good conservatiwra management system; 2) how much the local coityncares
about its nature so that it can push towards effartmaintain and manage natural and environmesgalurces inside and
outside the region and 3) how many benefits (matamd nonmaterial) that can be received by thenconity from the

conservation area so that its existence has aibeheflue continuously.

Even though there is no successful example, theeginal CBNRM can be a reference in building a rhodle
conservation area management that is in favor efwblfare of the community without ignoring the seevation of its
biodiversity. Some of the main issues that arentfaén objectives of the CBNRM are: 1) opening upeascfor (local)

communities and other stakeholders to informatiod amanagement; 2) provide opportunities for the momity to
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improve their standard of living through the useawéilable biological resources so as to encouthgm to continue to
maintain their existence; and 3) strengtheningptbstion of the community and other stakeholdergawernment policy-

making processes related to natural resource marege

To support its success, there are several prirciplémplementing CBNRM, namely the principle ohwmunity
empowerment, the principle of equality of rolesinpiples of being environmentally oriented, prifefp of respect for

local / traditional knowledge and principles of@gaition of women (Jatna Supriatna, 2008)
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